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Abstract

Conversion to Islam among non-Muslim in Malaysiaéha positive growth that should be

given proper attention particularly on muallaf wae#, social support and Islamic education.

The conversion procedure is one of the vital pafhtat should be understood before
embracing Islam. The objective of this article asidentify the procedure of conversion to
Islam as being practiced in Negeri Sembilan andxplore the current issues and challenges
encountered by muallaf during the conversion tartsl This article has revealed that the
conversion procedure in Negeri Sembilan is govetmgdhe Administration of the Religion

of Islam (Negeri Sembilan) Enactment 2003. Besitlesre are issues involving muallaf

during conversion phase includes the pronunciatidnsyahadah and the witnesses. The
implication of the article will provide sufficieribformation for further development of

conversion procedures’ guideline. Further study wddobe conducted to enhance the
effectiveness of conversion procedure among muallaf
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I ntroduction

Islam is a religion which based on justice and freen all elements of discrimination, and its
adherents in the same level regardless of gentihericity, social status, position titles and so
on. Similarly, those who are not Muslims are freednvert to Islam without any coercion.

Religious converts or conversion is a changing ®raith from one religion or belief to
another. It is a process of religious change whieimsforms the way of the individual
perceives the rest of society and his place ithits altering one’s view of the world. The
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understanding of faith is the most important thofgall Muslims in general and Muslim

converts who converted to Islam in particular ® faith in Islam becomes stronger. This
understanding will also be able to avoid convertsnf reverting to their previous religion

(apostasy) because most of those who convertedsltonl are made up of different
backgrounds and different education.

In Malaysia, the number of muallaf convert to Isleamncreased rapidly every year. In fact,
the statistic released by the Syarie Lawyer Assiociaof Malaysia indicates that an increase
rate of the Muslim conversion up to 76, 663 pedpeveen 2002 until the year 2010. Thus,
it is providing a good acceptance of Islam from-huslim in Malaysia.

Jabatan Kemajuan Islam Malaysia (JAKIM, 2010) staket the non-Muslims are beginning
to recognise, understand and study about the bezfutglam. It is proven by thelu’at
(preacher), Mohd Fadli Yusof managed to recordta taf 300 people converted to Islam in
Sabah (Shamran, 2014).

Missionary in Malaysia was also driven by the moeeatmof non-governmental associations
and organisations (NGOs) such as the Malaysiamlsl&Velfare OrganisatiorPertubuhan
Kebajikan Islam MalaysigPERKIM), Malaysian Chinese Muslim AssociatidPersatuan
Cina Muslim MalaysidMACMA), the Malaysian Indian Muslim Congredspngres India
Muslim Malaysia(KIMMA) and Islamic Propagation Society Internatad (IPSI). These
associations play important roles in providing guide and protection of converts’ welfare
(Jasni, A., Interviews, April 3, 2014).

Therefore, this article was conducted to analysectinversion procedure to Islam in Negeri
Sembilan and the issues encountered. The artidwided into three main parts, namely the
definition of muallaf, the conversion procedurevided by theJabatan Hal Ehwal Agama
Islam Negeri Sembilaf@JHEAINS) and the issues and challenges encouhteyemuallaf
during embracing Islam.

Result and Discussion

This study found that the definition of muallaf emtls to wide meaning based on the
definition given by Muslim scholars, state enacttraerd so forth. In order to embrace Islam,
one should complete the requirement and conditigposed and some of the muallaf had to
encountered several issues and challenges dunmgigion process.

Definition of M uallaf

The definition of muallaf extend to numerous megnbased on the scholars view and
dimension. The meaning of muallaf is defined actwydo the view of the tradition scholars
as well as the contemporary scholars and the statetment.

Literal definition

The term'muallafah qulubuhumin the above verse refers to a convert. Basediterall
definition, the word'mu’alafah’ comes from the wordallafa’ which consists of various
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meanings. Which makes it a number one thousankctahings with each other and wrote a
book (Ibn Manzur, 1996).

Meanwhile, the wordqulubuhum'is a combination of two words, namedulub’ and'hum:
Qulub is a compound word meaning lumps of galb théet has an extension veins. (Ibn
Manzur, 1996).

According to al-Marbawi, the meaning muallaf is @srfrom the wordilifa, ya'lifu, ilfan.
Alifahu means love or like him or heAllafa baynahummeans cherish between them (Al-
Marbawi, t.th).

According to theKamus Dewan Edisi Keemp#tctionary of the Fourth Edition (2010),
muallaf means the new converts or those who ardyrmamverted to Islam.

Definition of Muallaf Accordingto Muslim Scholars and State Enactment

Most jurists of the Hanafi School does not expleliearly the definition of muallaf. In the
book al-Kasani, stated (translation) "muallafahupuhum (tamed him) said: Verily, they are
the leaders of Quraysh and hero Arabic as Abu $Suilya Harb, Safwan bin Umayyh, al-
Agra 'bn Out," Uyaynah bin Hisn al -Fazari, al-Nahr Mirdas al-Salmi, Malik bin 'Awf al-
Nadri, Hakim bin Hizam and they have the powegrggth and a large following (Al-Kasani,
t.th).

According to Maliki, there are two definitions ofuallaf, namely; the disbelievers given
zakat to convert to Islam and people who are nelsiémn and gave alms to the strong grip of
his religion (Al-Dusudi, t.th).

Muallaf from the Shafii views are defined as a parsvho tamed or softened his heart that
has converted to Islam (al-Shafi’i, t.th). This idéfon shows muallaf from the Shafi’i
perspective is limited to Muslims only.

Meanwhile, the definition of muallaf according teetHanbali school as follows:
a) The leader of the infidel who leads a peoplgroup that are expected to convert to Islam
or be expected to stop crime
b) The Muslims who hoped to strengthen his faitlgiwyng zakat
¢) The Muslim leader;
» Expected to be his followers will embrace Islam
» What could encourage people to jihad and defslaan
» Expected to stop crime
» Expected to generate power to collect alms froosé¢ who refused to pay zakat (Al-
Bahuti, 1982)

According Wahbah Zuhayliyy, muallaf are those whe still weak and his intention in Islam
is divided into two groups, namely Muslims and diefis. Meanwhile, Yusuf al-Qaradhawiyy
in his bookFigh al-Zakahexpands the meaning of muallaf or the new convertslam into
evil people, Muslims and infidels, whether gooctell (Rawi, N., et. al, 2010).

Muallaf definition based on Administration of IslarLaw Enactment in Malaysia is the
recent convert (Rawi et al, 2010). The article fbtimat the definition of muallaf have broad
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context. However, in Malaysia is limited to the idéfon of muallaf who converted to Islam
and given alms to him to strengthen his faith. Tdeéinition coincides with the opinion of
the Shafi'i school.

Conversion Procedures of Muallaf in Negeri Sembilan

Department of Islamic Development Malaysia (JAKI&Ets as the coordinator of muallaf in
Malaysia. JAKIM has issued guidelines on the mansege of conversion to Islam as a
reference for each state authority, muallaf andr tfamily members or any other parties
concerned (JAKIM, 2010).

According to Rule 8 ofzaris Panduan Pengurusan Saudara Baru (Muajlahmeone who
wants to convert to Islam must declare fif@ahadahbefore the Registrar or any officer, or
any person managing the muallaf conversion to Isdauah it must be witnessed by a male
witness.

Meanwhile, by virtue of Rule 11 @aris Panduan Pengurusan Saudara Baru (Mua)ltf®
guidelines stated that the ceremonies of conversidslam can be conducted in the three
areas;

i. Islamisation in Islamic Religious Office
il. Islamisation other than Islamic Religious Office
iii.  Abroad Islamisation

The conversion to Islam conducted in Islamic Religi Office can be officially registered in
accordance to the law. For those who are convertieer than the Islamic Religious Office,
the person in charge should directly bring themthe Islamic Religious Office for
registration. While for those who converted to nslan abroad, they should register in
Malaysia immediately.

The conversion procedures of muallaf in Negeri Semlare provided in the Administration
of the Religion of Islam (Negeri Sembilan) Enactn@003, Part 1X-Conversion to the
Religion of Islam. According to Section 107 of #mgactment, the conversion to the Religion
of Islam requires the following conditions to bergdied:

(@) The person must utter in reasonably intelligibArabic the two clauses of the
Affirmation of Faith §yahadaly

(b) at the time of uttering the two clauses of Aférmation of Faith §yahadah the
person must be aware that they mean “I bear witrteasthere is no god but Allah and
| bear witness that the Prophet Muhammad S.A.eidMessenger of Allah”; and

(c) The utterance must be made of the person’sfaenwill.
(2) A person who is incapable of speech may, fer prpose of fulfilling the

requirement of paragraph (1)(a), utter the two cas of the Affirmation of Faith by
means of signs that convey the meaning specifipdriagraph (1)(b).
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In Negeri SembilanPusat Dakwah Islamiyah, PargDa'wah Center) is a unit under the
Department of Religious Affairs, Negeri SembilaRIEAINS) that responsible for managing
the registration of muallaf. Pronunciatiesyahadahas in Section 107 can be carried out
directly on the Da'wah Center or aRejabat Agama Islam DaerafPAID) and Pejabat
Agama Islam WilayalPAIW) throughout the state of Negeri Sembilaneylare bodies that
have an authority in matters of conversion to Is{@asni, A., Interviews, April 3, 2014).

I ssues and Challenges Faced By Muallaf during Conversion to |lam

Muallaf have gone through a lot of challenging s beginning from pre conversion
process, during conversion process and the postecsion process. There were number of
possible issues and challenges that affected nfiualie conversion phases to Islam. This
article presented an overview of the different psscthat muallaf has to undergone during
the conversion phase for the purpose of embrasiagl

Based on the interviews, most of the responderiisfisd with the procedural imposed as
being practice to confirm the conversion of anvidlial. However, based on the focus group
and interviews conducted, there were several refgunindicated that some of the
conversion process was quite complicated due tonynanditions imposed before the
pronouncement of theyahadah Some of the respondents had to come to the mleva
religious office in numerous times because theyndidcomply with the conditions imposed.
Conditions discussed include the witnessing angbtbreunciation of th&alimah Syahadah

Furthermore, the respondents believed that PERKiMReligious Councils were channelled
through which they can embrace Islam accordinglywunber of respondents had done their
own research before approaching the Religious Asurichis would have made it easier for
them to convert to Islam. One of the fourth (4pmwents, a 44-year-old declared:

“... I came into Islam in 1996. It's already been yi@ars now. When | first embraced
Islam, | was curious of its advantages and enquakdut it through my friends. Later
on, when | became wholeheartedly open to Islamgemtvstraight to PERKIM in
Selangor. But as | reached the PERKIM office inadalpoh with a witness, | was
asked to go back. | was instructed to memoriseasexerses. Then | went back after a
week and they gave a second condition to becomeséirivl They said I've embraced
Islam, but | needed to go back again and memomusalSAl-Fatihah. | had difficulties
with it then, since it was not easy for us to epemmounce the word ALLAH, which
was why we were called mualaf. As my pronunciatvas deemed inaccurate, | was
again asked to return to get it right. | took alrh@month to accomplish this. Only
once I've managed to recite Al-Fatihah with exacthlg precise pronunciations, | was
given the card. At some point | became so irritated angry with how the whole
thing went. Why did they make it so difficult? Wkien officer gave me the card, his
explanations were boastful, arrogant and patrorgsiand we were treated like a
nuisance. | went through a lot of trouble.”

This means that respondents were aware of whatigogsvould be asked to them when
they want to convert to Islam. Thsyahadahproclamation would be followed by courses
related to the learning of Islamic knowledge. Hoermthere were some conflicts whereby
the explanation given is not in proper manner.
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In addition, most respondents said they were wgltim go to PERKIM or Religious Councils
to convert to Islam. Most respondents said the rfagtor is that must be emphasised before
embracing Islam are the witnessing, siyahadalproclamational-Fatihahrecitation and the
pronouncement of the word Allah.

Conclusion

In conclusion, the procedure of conversion to Isiamlegeri Sembilan is complied with the
Administration of the Religion of Islam (Negeri Skilan) Enactment 2003The procedure
provided is flexible and competent to be appliedrfon-Muslim. However, there are some
issues need to be solved, including the monitogpngcess before the pronunciation of
syahadahin order to ensure that the muallaf would not nieeckpeat the same process twice.
The condition imposed and the procedure of conerralso has to be clarified clearly. Apart
from that, Muslim societies should be exposed withconversion procedures and it could be
explained to non-Muslim on how to convert to Isldssues and challenges encountered by
muallaf should be highlighted to overcome the upognissues arise.
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